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ON THE SACRED BOOKS OF THE 
V AIKHANASAS 

BY W. CALAND 

Of the literature belonging to the School of the Vaikha

nasas the following works are, up to the present time, known 

to Western scholars: 

1. In 1910 the first half of the Vaikhanasa-saf!1hita was 

published at KumbakoQam; as it is printed in Grantha-char

acters, it is inaccessible to a great many Scholars. 

2. In 1913 the Dharmasutra appeared in a rather uncritical 

edition, as a volume of the Trivandrum series. 

3. In 1914 the Grhya-, dharma- and pravara-sutras were 

printed at KumbakoQam, equally in Grantha-characters; the 

work is now out of print. 

4. In 1915 a treatise elucidating a part of the GrhyasUtra 

and called SUtradarpaQa appeared in Telugu characters at 

Kum bakoQam. 

5. In 1927 a critical edition of the Smartasutra (compris

ing the Grhya- and the Dharmasutra) was issued in Deva

nagarT characters by the Asiatic Society of Bengal. 

Besides these printed works there was still accessible to 

Western scholars a copy of the SrautasUtra belonging to the 

collection Haug, preserved at Munich. But this manuscript 

is of little value: it is a bad copy of a Grantha original, 

full of gaps, confused and bristling with faulty readings and 

.clerical errors; moreover, it contains only a part of the whole. 

This was all. 

Now, a few months ago, Mr. lohan van Manen, general 

secretary to the Asiatic Society of Bengal at Calcutta, received 

a letter from PaQ4it Parthasarathi Ayyangar at Akulamanna4u, 

a village in the Kistna district in Telugu land, asking him 

why among the numerous publications of the Asiatic Society 
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not one single book of the Vaikhanasas had been published. 

Mr. van Manen could answer him that just a few months 

before he wrote this letter, the Smartasutra of this sakha 

had been issued as a publication of the Society; at the same 

ti~e he informed the Pa.g~it that of this text an English 

translation with an ample introduction was going through 

the press, to be issued as a volume of the Society's works. 

Thereupon the Pa.g~it offered to put at the disposal of the 

translator a good many publications, smaller and larger, 

which all had to do with the texts of this same school. All 

these works were kindly forwarded to me by Mr. van Manen 

in order that I might study them and take profit from them 

for my English translation. I beg to express here my grati

tude to the PaQ.~it and to Mr. van Manen, for, as it seems, 

the knowledge that these texts had been published in that 

remote village, had not reached any farther than this village: 

to Western scholars at least they seem to have remained 

absolutely unknown. The books sent over to me enable us 

to get a more intimate acquaintance not only with the older 

texts, but more especially with the texts which have been 

composed later than the Smarta- and Srautasutra. 

It seems that in the neighbourhood of this village, at 

Igavaripa!em and other places, whole settlements of Vai

khanasTyas are found; there every year a kind of year-book 

is issued in Telugu, the SrTvaikhanasapattrika, provided with 

advertisements (e.g. amrta1'J'ljanam, a kind of healing balsam; 

candrodaya a kind of her ay£! i. e. hair oil; elektrtk paket 

s£gar la£t, i. e. electric pocket sigar light). These books are 

illustrated, rather badly, with the portraits of several Vai

khanasapa.g~its, with reproductions of Vi~Q.u-temples, etc. No 

doubt these annuals contain much that is of interest for the 

knowledge of the Vaikhanasas, but - they are in Telugu! 

Further, in the same district is issued a Vaikhanasagran

thamala 'a garland of V aikhanasa-books', the volumes of which 

series are indicated as 'flowers', kusumas. In this Granthamala 
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one of the most welcome publications is the second half of 

the VaikhanasTyasarphiUi or Mantraprasna. The four opening 

chapters of this text were already known (see above, nO. 1). 

Since long I possess a copy of this same text in eight prasnas, 

copied for me from a manuscript of Mysore, but as this copy 

is rather bad and unreliable, we must be glad to possess 

now a good edition of this second part. It is printed in 

Telugu characters and, like the first part, provided with 

accents. The aim for which the first four prasnas were com

posed, is obvious: they contain the mantras which in abbre

viated form are cited in the Grhyasutra; in harmony with 

this the first half of the Sarphita is called the sarlracatu$/ayam: 

the four chapters of mantras relating to the bodily welfare 

of the individual. In contrast with the first half the second 

part is designated as da£v£kacatu$/ayam: the four chapters 

of mantras relating to the God, i. e. to the service, the pujii 

of the God ViglU. Now, just as the first four chapters run 

parallel with the GrhyasITtra, we ought to expect a text or 

more than one text, where the rites of puja are described, 

for which these last prasnas contain the mantras. It is very 

probable that these texts have been handed down and that 

they are now, at least partly, accessible. There is a kalpa 

attributed to MarTci, called Anandasarphita; this text has been 

edited as a volume of the Vaikhananagranthamala; written in 

slokas, it contains four paficikas, on the whole twenty adhyayas. 

In chapter XLI of this Sarphita we find a minute description 

of the daily worship of ViglU: here each act is accompanied 

by a mantra and these mantras are, for the greater part in 

the order as they occur in the Anand;:tsarphita, all given in 

the eigh"th or last book of the Mantrasarphita. 

In this kalpa occurs a long passage (XVII. 36 sqq.), which 

is of high interest, as we find here a full description of all 

the books pertaining to the Vaikhanasas. This passage, with 

some abbreviations and somewhat freely translated, runs as 

follows: 
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"At the time of Manu Svayambhu, at the beginning of the 

Kaliyuga, in a bright year, as the moon was in conjunction 

with the nak~atra sravaI).a, in the month of SravaI).a, at a 

monday on full moon, at the moment that the sun entered 

the Lion, Vikhanas came to Naimisa and the Muni, joined 

by his disciples, proceeded at N aimisa in the forest of N ai

misa to compose his Sutra. The rites beginning with the 

ceremony performed on impregnation (nz"$eka) and ending with 

the funeral rite (smaslina), contained in t h i r t y-t wo prasnas, 

are designated as the rites of men; they are proclaimed by 

the Muni Vikhanas in one and a half crores (of slokas, or 

unites of syllables amounting to a sloka). The rites beginning 

with the ploughing (kar$a1Ja) and ending with the feast (utsava) 

are the rites for the God. The whole of this last rite as 

uttered by the Teacher (Vikhanas) was taken from his mouth 

by Kasyapa, by Atri, by me (i. e. by MarTci) and by Bhrgu. 

Taken as a whole, this rite for the God contains now four 

hundred thousand (slokas). I shall now name these books one 

after another. By me (i. e. by M a rT c i) are composed eight 

Sarphitas, together 184000 (slokas): jayasarphita, anandasarp

hita, sarpjfianasarphita, vTrasarphita, vijayasarphita, vimalasarp

hita and (vimanarcana)kalpa. By B h r g u are proclaimed in 

64000 (slokas the following ten books): khilakara, khiladhi

kara, puradhikara, vasadhikara, arcadhikara, manadhikara, 

kriyadhikara, niruktadhikara, prakTrI).adhikara and yajfiadhikara. 

By At r i are proclaimed four books (tantras) in 88000 (slokas) : 

pli[vatantra, vi~l)utantra, uttaratantra and maha:tantra. Ka s ya p a 

proclaimed in 64000 (slokas) the satyakaI).9-a, the karmakaI).9-a, 

the extensive jfianakaI).9-a. Moreover Kasyapa composed a 

work of 28000 (slokas) 1). The base of these four kinds of 

texts (of these four B.~is) is that SUtra." 

1) If this last work of Kasyapa (perhaps the arcanakaI?-~a is meant, 

which is known to us as a separate text attributed to Kasyapa) is 

excluded, we have 184000 + 64000 + 88000 + 64000 = 400000. 
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From this passage we learn many important facts. The 

first is that the SUtra proper of Vaikhanasa or Vikhanas 

contains 32 prasnas. This state~ent is repeated elsewhere, 

namely in the Commentary on a treatise called SUtratatpa

ryacintamat;li (this work is in course of publication, I am 

obliged to the editor P. Ayyangar for sending me a copy of 

what has as yet been printed: 264 pages), where it is said 

that the SUtra proclaimed by Vikhanas contains 32 prasnas 

and that this work is divided in smarta, srauta, sulba, etc. 

Hence it results that the tradition of the manuscript of Madras, 

where the grhya- and dharmasutra precede the srautasutra, 

is right, and equally that the smarta- and srautasUtra are to 

be regarded as one whole with a continuous numbering of 

prasnas. Only the exact meaning of the wood ad£ at the end 

is uncertain: it must mean that the sulbasUtra was followed 

by some more materials. 

As to the composers of the daivika-part of the Vaikhanasa

texts, we repeatedly meet with the statement that those four 

~~is: Kasyapa, Atri, Bhrgu and MarTci were the pupils of 

Vikhanas. There is a very interesting statement, found twice 

in the Anandasarphita, that Vikhanas had f i v e disciples, the 

four already mentioned and besides these Bodhayana, but 

the last is said to have deceived his Teacher by transgressing 

the sastra (bodhayano gurudrohz sastravyutkrama1Jad abhut, 

XIX. 19) and elsewhere (Il. 79); "The great Muni deceived 

his Teacher: this first of Munis, being actually a pupil of 

Vikhanas, deserted the School of Vikhanas and went over 

to the School of the TaittirTyas." Elsewhere 1) I have surmised 

the possibility that Baudhayana originally belonged to the 

Kat;lva-sakha, but went over to the TaittirTyas. Can the author 

of the Anandasamhita have been acquainted with a similar 

tradition? But to return to the texts which treat of the daivaka

part, it is not known to us, Western Scholars, whether the 

1) See Introd. to my Edition of the Ka~vlya Sat. br. page 100. 
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manifold texts that are enumerated in the passage cited 

above from the Anandasarphita, are all preserved, but at 

least two of them have been published: the Anandasarphita 

attributed to MarTci (in four parts) and the rather bulky 

Vimanarcanakalpa, equally attributed to Martci. This work, 

comprising a hundred patalas, is throughout in prose; it 

describes the places of worship (puja) and the worship itself. 

It begins with the description of the preparing of the sacri

ficial ground: the ploughing: kar~a1;la, and practically ends 

with the feast: utsava 1). 

In these later books of the Vaikhanasas the author of the 

Sutra, the founder of this sect, is highly extolled. He is nearly 

equalled to the God ViglU himself, and, as the God, is 

represented four-armed, holding disc and conch and wearing 

the diadem (k£rlta) , his " two other hands are held in the 

abhaya-posture. Thus he is counterfeited in the Vaikhanasa

pattrika of the year 1922, standing before Vi~1)u who reposes 

on Nagase~a, the four-faced Brahman standing in the 

back-ground. The divine origin of Vikhanas is related 

twice in the Anandasarphita. In the first passage (adhyaya IV) 

Vi~1)u ordains Brahman to emit (to create) the beings movable 

and immovable, but the first outcome of this creation must 

be a Muni, in order that Vi~1)u may be honoured by men 

(madarcanartham). On receiving this command Brahman 

stands a moment in reflexion, desirous to create such a Muni 

and immediately after this reflexion he made v£se~akhanana 

i. "e. tattvarthapar£c£ntana, and in consequence of this v £ se~a

k h a n a n a arose a mighty B..~i, provided with the knowledge 

of the books of the Veda, even as a second Vi~1) u himself 

in person. In accordance with the manner of his coming into 

existence, namely the v£se~akhanana, Brahman gave him the 

1) The work is dividable into 9 parts: 1- 4 kar~a!ladip1"ati~thanta; 

5-47 arcana; 48-49 snapana; 50-54 utsava; 55-60 avataralak~a

!Jakathana; 61-75 prayascitta; 76-79 anu#hana; 80-92 tattvajiiana

p,.adesa and 93-100 si~tamahimanuvar1Jana. 
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name Vikhanas. In the other passage (adhyaya XV), where 

the creation of Vikhanas is exposed, the beginning is nearly 

the same, but now Brahman is said to have been unable to 

create such a Sage and he takes recourse to Vigm, where

upon Vi~I)u himself causes Vikhanas to come into existence. 

The God himself teaches him the Savitr-verse and all the 

sacred books: the veda, as it was before it was divided into 

four parts. Then Brahman emits the creatures. Finally Vi~I)u 

commands his son Vikhanas to call into existence other Munis 

to assist him, these are the B..~is Bhrgu, Atri, Kasyapa etc., 

who are now instructed in holy lore by Vikhanas. 

It is in accordance with this tradition that in a certain 

treatise, which among the Vaikhanasas seems to be of great 

authority, viz. in the Vaikhanasasutratatparyacintamal)i, the 

authenticity and highest authority of the SUtra of Vikhanas 

are proved by ten points (hetus). The fir s t is that this Sutra 

has been proclaimed by Vikhanas, who is the efficient cause 

of the whole world (in . sofar as he is a direct emanation 

from Vi~I)u). The sec 0 n d is that this Sutra has been the 

first of all SUtras. The t h i r d is that it follows in all rites 

the authority of sruti (and not other Sutras). The f 0 u r this 

that all the sacred ritual acts are accompanied by mantras. The 

f if this that the rite performed on impregnation is in this 

Sutra the first of all the sacraments. The six this that it 

comprises the eighteen sacraments that relate to the welfare 

of the individual. The se v e nth is that it contains the whole 

collection of rites wit h the subsidiary ones (?). The e i g h t h 

is that this Sutra has been taken over by Manu and others. 

The n in this that for the author of this SUtra the sole cause 

of the whole universe viz. Narayal)a, is the highest authority. 

The ten this that all those who follow the rules of conduct 

laid down in this SUtra are dearest to the Lord. 

It is comprehensible that for a VaikhanasTya these points 

are conclusive, for a neutral observer, however, they are far 

from convincing: partly they flatly contradict the facts known 
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from elsewhere, partly what is said here about the Vaikha

nasasutra . may be maintained with equal right about many 

other Sutras. 

In the book from which this passage has been cited, there 

follow a great many citations from Sruti and Smrti and 

Purat:las Ito prove its authenticity. A Sruti, cited with predi

lection here and in other similar books is taken from the 

TaittirTya-arat:lyaka (I. 23): iipo vii idam iisant salilam eva; 

sa prajiipai£r eka/:t pU$karapar1;te samabhavat; tasyiintarma

nasi kama/:t samavartata ida1fl srjeyam £/£ .. ; sa tapo 'tapyata, 

sa tapas taptvii sarzram adhunuta; tasya yan mii1flsam iiszt 

tato 'ru1;tii/:t ketavo viitarasanii r$aya udati$than, ye nakhiis 

te vaikhiinasii, ye viiliis te viilakhilyii/:z. Our author explains 

the word nakhii/:z, which he apparently reads 'nakhii/:t (anakhii/:t), 

as being identical with akhana = vikhana, with transposition 

of the syllables as in kasyapa, which would stand for pasyaka ! 

According to another treatise (Sajjanasambhava, page 14) the 

word kha in nakha is, according to the author of Nighat:l!u, 

used with the meaning of £ndriya, so that nakha should 

signify "having no organs of sense", "not being subject to the 

working of the organs of sense". About this fantastic ex

planation nothing need be said. 

The tendency to extoll Vikhanas and the Vaikhanasasakha 

is very striking in an interesting account of the Veda and 

its branches or schools (vediinukrama1;ta), found in the second 

chapter of the Anandasarphita. According to this tradition 

Kr~t:ladvaipayana divided the Veda into four parts and handed 

over to his four pupils each of these Vedas: to J aimini the 

Samaveda, to Sumantu the Atharvaveda, to Galava the Rgveda 

and to KusagradhT (called in the sequence also Kusabuddhi) 

the Yajurveda. The .S a m a v e d a was given over by J aimini 

to Sukarman, who handed it down to ten pupils, each of 

whQm gave it to a hundred, so that the Samaveda exists in 

one thousand sakhas. The A t h a r v a v e d a was given by 

Sumantu to his five pupils, who on their turn handed it over 
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each to two disciples, so that the Atharvaveda was finally 

handed down in ten branches. The R g v e d a was given by 

Galava to his two pupils Sakala and Ba~kala and these two 

handed it over to four disciples; finally the Rgveda was 

split up into twenty-four· sakhas. The Y a j u r v e d a was given 

by KusagradhI to five pupils, one of whom was Yajiiavalkya, 

but the Teacher caused him to vomit the Veda that he had 

learned from him, and a R~i i~ the form of a tittiri-bird 

swallowed it, mixed as it was with sand; hence this Veda 

is called TaittirTya. But Yajiiavalkya obtained from the Sun 

another Veda (the Sukla Yajurveda), which was propagated 

by seven disciples: Kal)va, Kusika, Aurva, Santi, Tapasa, 

Katha and Vimala. Each of these handed it over to two 

pupils, so that finally the White Yajurveda consisted of 

fourteen branches. The remaining four pupils of KusagradhT: 

Suvarl)a, Jabali, Vaidala and Suh!"t, who had received the 

Yajurveda (of Tittiri no further mention is made), handed 

this Veda over each to ten pupils, the first of whom was 

Sucira and the last Kusala. These taught this Veda to fifty 

pupils, etc. and finally the Black Yajurveda comprised 101 

sakhas; as stated in the sequence 59 sakhas belong to the 

Vaikhanasas, 27 to the TaittirTyas and 15 to the Vajasaneyins. 

Then there follows a verse, which seems to contradict the 

disposition as it was given above: 

"The great collection of the Vedas before their dispersion 

(into the four: Rg-, Sama-, Yajur-, Atharvaveda), t hat is regarded 

as the Vaikhanasa-branch of the Yajurvedatree" 1). 

1) Here the verse runs thus: 

vedanatp vyasanad yat?l tu prag rupam militm.n mahat 

tatp tu vaikhanasim sakha1!1 yajurvedataror vidttll 11 

The verse runs in one of the Vaikhanasapattrikas: 
vedanatp vyasanad arvak prag rupatp militatp t1l yat 1 

tat?l tu vaikhanasitp sakhatll'iti vedavido vidull 11 

The Vaikhanasas believe, in fact, that the whole of the Veda, before 
its division into four, was handed down to Vaikhanasa (Vikhanas), 
see above, page 7. 
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Thereupon follows a kli:':l4linukrama1;la of this mulaslikhli, 

i. e. the contents of the five parts of the TaittirTya books as 

arranged for the study of this Veda. In the main it agrees 

with Baudhayana (see my paper "Ober das BaudhayanasUtra", 

page 32). 
The next portion consists of an enumeration of the Sutras 

that belong to each Veda. Three of the Rgveda: SaunakTya, 

Sakalya and Asvalayana. Two of the Samaveda: JaiminTya 

and DrahyayaI).a. Three of the Atharvaveda: PaithTnasa, 

Agastya and PaI).inTya. Fifteen of the Y ajurveda :BodhayanTya, 

SaI).<;iilya, Agastya, the Paficakathaka 1), the Vaikhanasa, Bha

radva:ja, Satyal?a<;iha, Sakala, Madbyandina, KauI).<;iinya, Loka

kl?ita, KusTdaka, Katyayana, Vadhula and Agnivesyaka. 

Follows the rather bewildering statement that the six Sutras 

composed by Vaikhanasa, Bharadvaja, Satyal?a<;iha, Sakala, 

Apastamba and Bodhayana follow in the wake of Vaikhanasa. 

This means probably no more than that the Sutras of Bharad

vaja: up to Baudhayana are borrowed from or taken over from 

the Vaikhanasas (I). 

For the greater part this exposition of the Vedic schools 

confl icts with the facts known from elsewhere; as to the 

VaikhanasasUtra e. g., the facts are put topsy turvy: it is 

exactly this collection that has been proved to be the youngest 

or latest of all ! 
A different enumeration of Sutras is found in Chapter VI 

of the same (Ananda) sal11hita. Here we find as first nine 

SUtras: Bodhayana, Apastamba, Satyal?a<;iha, Gargeyina, Agastya, 

Sa:kalya, AsvaH'iyana, SambavTya and Katyayana, as la ter 

nine: Vaikhanasa, SaunakTya, Bharadvaja,Yajfiavalkya, JaiminTya, 

Va:dhula, Madhyandina, KauI).<;iinya and KausikTya. A similar 

list of SUtras, equally divided into purvli1;l£ and aparli1;l£, 

occurs in the book Smrtiratnakara printed at Mysore in Telugu

script, page 13, where this passage is cited from the Agnivai-

I) This means probably the Kathakagrhya in 5 pancikas. 
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syasiHra; here we have Drahyayalfa in stead of Gargeyina, 

Agnivesya in stead of Yajfiavalkya and Kau~Ttaka in stead of 

KausikTya. 

In this connection another point may be mentioned. Accord

ing to the introductory verse of the Commentary on the 

Srautasutra 1) the Vaikhanasas are identical with the Aukheyas. 

Now there is a sloka (13) in the VIIIth Chapter of the Anan

dasarphita : 

aukheylinli'J'!'l garbhacakra'J'!'l nylisacakra'J'!'l vanaukaslim 

va£khlinaslin v£nlinye~li'J'!'l taptacakra'J'!'l praklrtitam 11 

and £b. (sI. 28): 

aukheylinlirrt garbhacakradlk~li proktli mahlitmanlim. 
The commentary on the first passage declares the Aukheyas 

to be identical with the Vaikhanasas and this must be right, 

as exactly for the Vaikhanasas this ceremony of garbhacakra 

(and not the imprinting on the two arms of the disc by 

means of a heated iron: the taptacakra) is required. The 

garbhacakra (see An. sarph., ch. 10) or antastlipa, must be 

effectuated whilst the mother is pregnant: after the sacrifice 

of the mess of rice at the Vi~lfubali the mark of the disc is 

imprinted on the remmants of this mess and this the pregnant 

woman must eat. As to the Aukheyas, in the tabular schema 

given in the Vaikhanasapattrika of 1922, Aukheya and Aukhya 

are recorded on one line with Vaikhanasa and other Sages, 

who are said to have received the undivided Veda directly 

from their father Brahman. 

In my introduction to the translation of the Vaikhanasa

smartaslitra I advanced the thesis, that the author of this text 

was either himself a Tamil or perhaps a MayalayT Palf9it, 

or that at least his language is influenced by Tamil (or 

Malayalam), and this is in harmony with the tradition that 

this text was composed somewhere in Southern India. In 

1) See my paper: BrahmaI:\a- en Sutra-aanwinsten in Verh. der Kon. 
Ak. v. Wetenscb., Afd. Letterk. Ve R. IVe d!. pag. 475 and Intr09uction 
to my translation of the Vaikh. smartasiltra, page 1. 
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the now attainable books some facts seem to point to the 

same conclusion, viz. that at least some of these books ori

ginated from the land of Co!a i.e. Coromandel. 

In the fifth Chapter of the Anandasarphita the followi ng 
tale is imparted by Narada to Suka. 

"Hear from me a secret, ancient event that took place in 

Co!amaI)<;lala. In former times there lived with his mother 

an adherent of Vikhanas, an infant, a suckling (still) and not 

(yet) speaking. After his father had gone to heaven, this boy 

dwelt in a certain town and in this town were many Devalas 1). 

These, hearing that he was instructed by his mother in the 

service (pujli, of Vigm), and not supporting this, reviled the 

boy. The king of that city hearing this dispute in details, being 

void of discernment and unwise, gave Hari over to the 

Devalas. Thereupon that great and mighty Lord Vi~l)u was 

angered . He addressed that king in his sleep:" The Devalas 

are not entitled to my pujli: let them keep silence". Thus 

addressed by Hari in his sleep, the king, esteeming the 

command of the Lord as much as a straw, called the Devalas 

together, imparted to them what had happened to him in 

his sleep and was also repeatedly incited by them . As he 

was partial to the Devalas he again came together with them 

and decided to perform the pujli for Vi~I)u with the Devalas. 

On the following day he came in the morning joyfully, together 

with the Devalas, to the lofty house of Vi~l)u, determined 

to perform the pujli for Vigm. But whilst they endeavoured 

to open that big door, their efforts, through the might of 

Hari, were in vain: all the people stood there as if seized 

by a miracle, they stood outside as if bound by ties, as if 
drawn by a spell; nobody was able to remove a foot from 

the spot. The king, whose mind was overcome by terror, 

I) Anandasarph. 11. 23: 

avaikhanasajat'i yo yadi satppujayed dharim I 
sa vai devalako nama sarvakarmabahi~krta/:t " 
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seeing the pli~ht they had come into, went on foot to the 

place where that Vaikhanasa-boy was. He called him, begged 

him respectfully to accompany him, brought him to the 

temple, told him all that had happened to him in his sleep 

and how inconsiderably he had acted himself. Having told 

him everything, he enjoined him to open quickly the door, 

whilst he addressed him thus: "Most excellent of men, forgive 

what I did in ignorance. I have come into this plight through 

the bad conduct of the Devalas. Taking thee, who art cherished 

by the cooling eye of the Lord, for a common boy of little 

might, I have come through my selfishness and foolness into 

such a plight. In my sleep the Lord has carefully shown me 

the unworthiness of the Devalas to honour the Highest Self, 

but I, drunk with the drunkenness of my power, am brought 

into such a plight. A great misfortune has come to pass here: 

my body trembles, my soul is confused, my blood is dried 

up, my body sweats, my eyes whirl round, my ears are deaf. 

In short, my boy, my breath samd£gdhasth£t£mlin dhruvam. 

Thou, who art the vessel of Had's favour, have mercy and 

release me soon from grief". Thus addressed the boy calmly 

bowed his head to the king, opened the door and entered 

into (the temple), full of splendour through the favour of ViglU. 

In their midst he shone through ViglU's might, as the moon 

freed from an eclipse, as the sun with fierce rays. Having 

entered (the sanctum) and having to the best of his powers, 

in the way as a child would do it, performed the holy service 

of the God, he spoke, when he stood alone (before the God): 

,,0 Father, 0 creator of the world, enjoy the food". Being 

propitiated in this manner the God Hari, in all his lustre 

and with all his attributes, addressed, whilst all were hearing 

him, that best of men (viz. that boy) with human voice: 

"I have enjoyed the food, my son" . Thereupon he caressed 

the child with his hands, whose fingers were (still) smeared 

(with the remnants of the food) and said again: "From this 

time onwards only those who are sprung from a Vaikhanasa 
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may honour me so as to please me, but if my pujii is effec

tuated by Devalas, I shall not remain longer, but go far away 

on the earth. But a bad man who censures me and the God 

Vaikhanasa shall go as long as moon and sun will be seen, 

to the dreadful hell". After these words the God Naraya1)a 

(who had shown himself) in visible form, disappeared". 

A second passage where Coromandel is mentioned, is 

found in the same Sarphita (XVII. 49 ff.). It is told that Vi~1)u 

in the form of the two ~~is N ara and Naraya1)a 1) came to 

the BadarTgrove and that the Muni Vikhanas, hearing of his 

descent, came to the God to whom he made adoration. "Since 

that time, where ever the Lord of the Gods appears on earth, 

in order to watch over the world in an adorable form, the 

king, who belongs to each of these regions, prevails upon 

us so that we, Vaikhanasa-brahmins, with children and grand

children, with the assistance of our Teacher adore the husband 

of Lak~mT. Having reached the big village called SrTpu1)9ra , 

the righteous highminded king of Co!a brought there the 

dispersed worshippers of Vi~1)u, and there they shall be 
settled" 2). 

Where this SrTPu1)9ra is to be located and what event is 

alluded to here, is unknown, but perhaps the Vaikhanasa

pa1)9its of Madras are able to throw light on these points. 

1) kvacit kalantare Vi~!lUr naral1araya!laV rti 

hadari~a!u!am asadya etc. In the following sloka he is designated 

as naranaraya!latmalia. 

2) I subjoin the text: 

tada praMrt; deveso lokasa1!lrak~a1;laya vai 1 

yatra yatraiva bhumyaf[l tu arcarUpe!la vidyate 11 

tatra tatratyahhupena canunUas tadajiiaya 1 

vayaf[l vaikhanasa vipraf;, putrapautradihhif;, saha 11 

aradhayamo lak~misam acarya1wgrahat tatha 1 

sripu!lejrakh-YQ1.n mahagramaf[l sat/lpt"apya tadanantaram 11 

colabhupena canita dharmike!la mahatmana 1 

sthapitasca hhQvi~yallti vistrta V;~1;ltl/Jujakaf;, 11 
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So much is certain, that here Coromandel is designated as 

a home of the Vaikhanasas. 

Finally some observations may be made about the Mantra· 

sa1!lhita, which now lies complete before us. The greater 

part of it agrees with the texts of the TaittirTyas: whole 

chapters of these texts are given ' in full, so that one might 

be tempted to surmise that for practising the rite s of the 

VaikhanasasUtra the knowledge of the TaittirTya-texts was 

not required. On the other hand, the SrautasUtra clearly 

presupposed the knowledge of these same (TaittirTya-) texts. 

How is this discrepancy to be explained? Either we must 

suppose that the Smartasutra and the Srautasutra were ori

ginally different works, composed perhaps by different authors, 

or we might assume that in the Mantrasa1!lhita all the mantras 

from the TaittirTya-books were repeated in full, in order to 

have them all at hand in the sequen~e of their use in the 

rites. The Mantrasa1!lhita must have been composed either 

contemporaneously with the SmartasUtra, or, what is more 

probable, at a later time; if we admit the last alternative, 

we understand why some maI1-tras, which in the SmartasUtra 

are indicated by their opening words, are missing in the 

Sa1!lhita, perhaps because the author of the Sa1!lhita over

looked them; besides, some shorter passages occurring in 

the Sutra have found a place in the Sa1!lhita as mantras ! 

Now, if the Mantrasa1!lhita is either contemporaneous with 

or later than the Sutra, we must infer that this book also is 

comparatively late and belongs to the post-christian aera. In 

harmony with this supposition we find mentioned in it "the 

four-toothed Vinayaka (i. e. Ganesa) with crooked face", the 

son of Vinata and Kasyapa as the conveyance of Vi~l).u, who is 

represented as wearing the srTvatsa-mark and the name of 

whose sword in nandaka. To Vi~l).u is sacrificed as Varaha, 

as Narasirpha, as Vamana trivikrama. The whole first Chapter 

of Prasna V smacks of later, pauraQic tradition. Among those 

parts of the Sa1!lhita that are new and not found elsewhere 
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there are long suktas; the most remarkable of these is the 

atmasukta. But it is to be regretted that these new parts are 

mostly very difficult to understand. This may partly be caused 

by corrupt tradition: many mantras taken from the Rksal!lhita, 

the MaitrayaI)T-Sal!lhita and other, not-TaittirTya texts, are 

given in such a corrupted tradition, that they simply admit 

of no interpretation at all. I close by translating an interesting 

passage on the holiness of the Cows: 

"Holy are these Cows, whose horns are Indra and Vi~l)u, 

whose head is Brahman, whose back is Rudra, whose hairs 

are the Seers, whose breast is Karttikeya, whose tail is the 

holy river-bank, whose belly is the earth, whose eyes are 

Moon and Sun, whose hairs on the tail are the Vidy3:dharas, 

whose udder is the sea, whose nipples are the rivers, whose 

limbs are the hills, whose bones are the mountains, whose 

blood is Mitra and Varul)a, whose flesh is Agni, whose urine 

is the Ganges, whose hoofs are the serpents, whose nose is 

Jye~tha, whose teeth are the winds, whose tongue is SarasvatT, 

whose throat is the Lord of poets, whose dung is the holy 

land". With this passage, which certainly must have parallels 

in some Pural)a, we may compare Baldaeus, Afgoderij der Oost

indische Heijdenen, page 192 of the edition by Dr. A. J. de Jong. 

I hope to have proved that these texts, although they are 

the latest offshoots of the Vedas, are nevertheless of high 

interest, and it is to be hoped that the VaikhananasTya Pal)9its 

of Southern India may endeavour to unearth and publish the 

other Sarphitas and Kalpas of Atri, Bhrgu and Kasyapa. They 

must be of paramount significance for our knowledge of 

Vai~l)avism, more especially of Vai~l)avism as it is professed 

by the VaikhanasTyas. 

ADDENDUM ON PAGE 11, LINE 6 

The sloka cited from the beginning of the Vyakhya to the 
VaikhanasasrautasUtra runs: 

yena vedlirthav£;"-filiya loklinugrahaklimyayli 1 

pranZiam sutram aukheya1fZ tasma£ v£khanase namaJ:t 11 
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