
ELEVENTH-CENTURY ANDALUSIAN AUTHORS 
ON THE JEWS OF GRANADA 

By M. PERLMANN 

It is the purpose of the present study to survey t he literary 
expressions of attitudes towards J ews and J udaism that came 
clown from XI century Islamic Spain. 

For the first time the Muslim West stepped into the domain 
of polemics which by then was weil developed in the East. More­
over the polemics here are not merely theological, literary, 
bookish, but are related to public affairs, political conditions, 
social attitudes and resentments, and are centered on the persan­
ages of the two Nagids, Samuel and Joseph.' Pertinent material 
has been preserved in both prose and verse. 

The extraordinary careers of Samuel Nagdela and his son 
J oseph, who for decades virtually conducted the aff airs of the 
Kingdom of Granada and employed many Jews in government 
posts, enabled their adversaries to fan the hatred against J ews 
in general. 2 The high standard of !ife of the bulk of the urban 
J ews, and their conspicuous role in public life, made them 
convenient targets for attacks in a society which clung strongly 
to the view that the infidel should not meddle in affairs of the 
true believers, and should be kept in his proper place- outside 
the pale, in humbleness and humiliationJ ($ighâr, {jull). 

• In this respect the Spanish discussions of the XI c. are reminiscenl of 
anti-Christian writings in Mamluk Egypt with their prolest aga in t tJ1e 
emp loyment of unbelievers as scribes in governmental offices. Cf. BSOS 1942, 
p. 843 sq. o•?wl1' ,o•:n?ooi1 p~\>111 nnn i1'110l o•1:;o::~ 0'1li1'i1 nn?m , OlN1~!ll .N 

336-339 'V ,1' wn. 
• Cf. the articles of Ch. Schirmann in 

,48-58 ')1,1939 O'lrNI.l ;(1937) ' ::1 nol:l ; 'N ]l'>: ;(1936) l'' 1!>0 11'1i' 

and Y. Baer 
.26-29 'V ,(1945) N'n n•1:;ni1 11:JD:J 0'1li1';"1 m1?n 

These use the sou rce mentioned in note 47. 
'A. S. Tritton, The Ca/iphs and their non-Muslim Su.bjects. L. 1930; G. 

Von Gruneba um, Medieval Islam, Chicago 1946, p. 177 ff. 
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But apart from the aggravating role of the Nagids, the inter­
mingling of C hristians, Muslims, J ews, Ber bers, Arabs and 
Spaniards, led to various discussions on religions, and even on 
religion in general: natural law vs. revelation, etc.4 Taking an 
active part in the intellectual life of Spanish Mu lim society, 
J ewish in tellectuals participated in su ch inquiries. 

Ibn I:Iazm (384-456/994-1064),s the great savant, theologian, 
and man of letters, dealt with the subject of J ews a nd J udaism 
in t hree works. He prod uced an Exposure of J ewish a nd Chris­
t ian falsifications in t he Torah a nd the Gospels, l?hâr tabdïl al­
yahüd wa-n -na$ëirà li-t-tauràt wa-l-injïl . T his book, not known 
as a separate work at present, was incorpora ted into the magnum 
opus of the a u thor, K. al-Fi$al [or: al-ja$l] fï -l-milal wa-l-ahwa' 
wa-n-ni~wl. 6 P lanned as a system of dogmat ic t heology, the 
Book of Studies [or: Decision) about Religions, Opinions and 
Sects, proceeds as an analysis of various groups : sceptics, a the­
ists, deists, polytheists, unitarians without a belief in rev lation, 
non-Moslem unitarian believers in revela t ion, Moslem sectarians. 
Thereupon Ibn I:Iazm is able to offer his own construction as the 
one apt t o save the believers. As he incorporated sorne earlier 
polemic treatises, the book grew in size , !ost in symmetry, and 
became to a great extent a history of religions and sects. 

' M. ,\sin Palacios in Cultura Espanola. 1907 ; id., Abenluizam de Côrdoba, 
v II (Mad rid 1928). 

s C. van .\ rendonk in the Enc. of Islam ; Brockelmann CA L, Suppl I, 692 ff . 
A. R . Nykl, Hispano-Arabic Poetry, Baltimore, 1946 , pp. 73-103 . 

6 Ed . Cai ro 1317-1321 , H., 5 volumes.- Unless otherwise stated quotations 
a re from Vol. I. Tr. in vv. II-V of Abenluizam by M. A in Palacios, 1928-32.­
Goldziher surveyed Milal Literature in ZDMC 65, pp. 349 ff. T he re lat ion 
between Fi~al in ils present form a nd earlier works of ils a uthor has been 
discus ed by Steinschneid r, Goldzihcr, and fo remostly l. Fried laend r , Zur 
Komposition von Ibn Hazm's :Milal wa'n-Nihal in Orientalische Studien Th . 
Niildeke . . . gewidmet, I, 267-281. (Gieszen 1906) . In 1359 H. (1940) Sa'îd 
a l-Afghanî publ ished in Damascus a volume, lb11 I.Jazm al-Andalusï wa-risiila 
fi-1-?mtfii(j,a.la bayna-$-$a/Itiba. llere pp. 169-280 con tain the tex t of a treatise 
which appears as part of F i$<'11 (IV, 111-153). I-I. Hirschfeld wrote on Ibn 
I~Iazm's Bible critici rn in J . Q. R. v . 13 pp. 222 ff.; M. ch reiner in Semitic 
Studùs in Memory of A. Kolmt, Berlin 1897, pp. 495- 513 , a nd ZDMC 42, 
p . 612fT. Cf. no te 11, 17, 34, and Jl 1 :l li'! 1 !lo) •oN?oN;, o1o?1 !li'! ':l11 ,o N1i~llll .N 

(182- 197 ' )1 1"1!1n ,o•?11111' , i'!l '11::l O'l:J17 111111:li'! n •:J?.- T he reading Fi~al 111 



[3] ANDALUSIAN AUTHORS ON THE JEWS OF GRANADA 271 

The refutation of J ewish and Christian scriptures, originally 
a few pages in length (I, 98-116), grew with the incorporation 
of the earlier I~hâr into a sizable volume (I, 116- 224, II, 2-91). 
As Fi!;al was written in 418-422/ 1027-1030, the treatise I~htlr 

must have been written still earlier, before Ibn Bazm reached 
the age of 30. In Fi~al, Ibn Ijazm refers to his disputes with 
Samuel b. Nagdela (135, 152 end), whom he calls Ismael (135), 
by which name he was known among Muslims. amuel was to 
him "the most learned and most ski li ed in disputations" (a'lamu­
hum wa-ajdaluhum) among J ews.7 One d iscussion with him took 
place in 404/1013, i. e. when both Samuel and Ibn I:-Iazm were 
quite young. Samuel is mentioned as Katib but I~hftr (if it 
contained the passage) a nd Fi~al could refer only to the earlier 
stage in amuel's career. 

Even later, Ibn Bazm felt compelled to resume his polemics 
against J udaism, and this ti me direct! y against Samuel, for he 
beard that the latter had written a pamphlet against the claim 
of the Koran to divine origin. 8 

Thus, at present, of three works by Ibn "Çiazm which dis­
cussed J udaism, we stiJl have two: Fi~al and the pamphlet 
Radd, Refutation (or Risala, Epistle) . 

In Fi~al we have a unique document: its section on J udaism 
is the only extensive work written by a Muslim a uthor on the 
subject; it is the only work of anti-Jewish polemics written by 
one of the great minds of Islam. A piece of theological writing, 
it narrows clown to tex tuai criticism of J ewish scriptures. But 
the ingenious notes soon raise historical problems of higher 
criticism and matters of principle regarding the Muslim attitude 
towards J udaeo-Christian scriptures. The book is written for 

the title is support d by L. Gardet et M. M. Anawati, Introduction à la théo­
logie musulmane, Paris 1948, p. 147 n. 2. 

1 The contemporary Ibn $a'id a l-Andalusî wrote in K. Tabaqiit al- umam, 
ed. Cheikho, Beirut 1912, p. 90. (Tr. R. Blachère, P. 1935, p. 160; cf. J. Finkel 
in J. Q. R. NS 18, pp. 45fT.): "More tha n any panish Jew before him, he 
was learned in the law of the Jews and under tood how to prevail in disputes 
on its behalf a nd to rebut its opponcnts. ('ilm bi-sharï'a . .. wa-l-ma'rija 
bi-l-inli~lir lahti. wa-rj-rjabb 'anhii. ... ) 

s See Note 45. 
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Muslims, to refute the Jews and the Muslim's reverence for 
J ewish scriptures, not to persuade the J ews. 9 

The author quotes threescore passages which are analysed 
in detail. In case of doubt in translation or interpretation he 
withholds judgment.' 0 

H e dwells mostly on the Pentateuch (117-204), especially on 
Genesis (117-153), picks a few passages from other biblical 
books (204-216) and from post-biblical litera tu re (216-224) . 
He shows a good knowledge of the Pentateuch in Arabie, but 
less satisfactory knowledge of the other writings criticized. n 

H e states he knew Christianity before studying the Jewish 
scriptures (116). He had many contacts with J ews, and the book 
still echoes the disputes he had with J ewish scholars. We 
mentioned two references to Samuel b . Nagdela. Possibly sorne 
of the other disputes also involved the Nagid. However, in ali 
the other cases no name is recorded .12 His impression of t he 
J ewish disputants is unfavorable: he thought they were trying 
to explain away difficulties with tricks and lies.'3 "1 t has happened 
to us so often in our disputes with their savants . . . They are 
prone to lie ... whenever they want to wiggle out of difficulty 
in a dispute;" a contemptible t rait.'4 The author enjoys thor­
oughly the confusion, helplessness, defeat of his adversaries 
when pressed by his unrelenting critique.'s 

• 155,209,224 end. •• 117, 121, 144 end; 151; 165. 
" E. Algermissen, Die Pentaleuchzitafe Ibn Hazms, (lVI ünster thesis), 1933. 

"141, 142 [.Ull .ri ='Nï111')156, 174 top; 207 f. 
205: ]os. 5, 2-3 versus Gen. 17, 14, circumcision neglected in the desert; Jew: 
on accou nt of desert conditions; Ibn Hazm: a) The Israelites stayed over 
lengthy periods at certain stations in their wanderings, and b) it was not 
a ny easier to perform circumcision on the eve of the battles for the conquest 
of Palestine.- The Jewish argument goes back to Yeb. 71b: Nlll,ln 011110 
NnïlNï. 

' ' 174; 208 : a shameless persan will not find it difficu lt to turn around any 
word to his own contentment, without any proof. But re-interpreting the lext 
(wa!if al-ka/am 'an ma111ti'ihi wa-ma'nii.hu ilii. ma'nan ii.khar) is permissib le 
only if a true proof has been presented of admitted linguistic usage. 

'' 213. Fa-l-qaum Iii. mu'nata 'alayhim mina-l-kùjb .. . ù;!ii. tama'ü bi-t­
takhallu!i min majlisihim la yaktï.n l]iilika il/ii bi-l-kùj,b. 

rs 174, 205 
223 : \Vhen a J ew suggested thal Metalron is the name of an angel, the au thor 
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Another echo of the disputes is that he anticipates possible 
objections based on Koran passages not unlike the biblical 
passages under fi.re. Sometimes he merely admires the superior­
ity of the Koran version of the bibl ical stories.'6 

The analysis of the biblical passages quoted persuades him 
that the biblical writings cannot be considered divinely inspired, 
nor can the claim of their ancient origin be maintained. 

They abound in inconsistencies and contradictions incon­
ceivable in God's words.'7 Ibn I:Iazm is on the a lert for inac­
curacy in numbers, figures : divine data would be free from such 
mistakes. "1 have never seen anybody more ignorant of arith­
metic than the person who compiled the Torah for the J ews. " 18 

The scriptures are found wanting also in matters of geography'9 
and his tory. 20 

retorted: a) \'Vhy th en does Metatron mou rn a nd moa n over the destruction 
of the Temple in the first persa n; b) Why does he regret the Lord's deed? 

16 The four ri vers of Eden in Genesis a re an absurd concoction. The Koran 
also refers ta rivers, but those a re celestial streams. (119) 
129, 131, 138, 155 , 160, 161 ff ., 182 f. 

11 121 (Gen. 4,2 and 4,20 : 6,3 and the figures of longevity of numerous 
personages of the biblical story). 
143 , 144, 156 (If Moses had turned the waters of Egypt into blood, where did 
the Egyptians get water to show that they too could turn it into blood), 158, 
160 (Ex. 16,3 1 and Num. 11,7-8.) 161 end (Deut. 4,12 and Ex. ch. 24) 
168 f. (Ex. 6, um. 1,3) 178 (the writer of su ch absurdities- on the numbers 
of Aaronids, Jos. 21- deserves scourging, dains, branding), 182. 
I. Di Matteo, Le pretese contraddizioni della S . Scrittura secondo Ibn Hazm, 
in Bessarione, v. 27 (1923), 77-127. 

1s 150. Similarly 151, 179, 184. 
Demonstrat ions: 121, 122 f. Methuselah, 124 oah, 124 end 158 (Israel 

in Egypt), 144 (Joseph's place among his brethren) , 149 f., (Jacob' bouse 
entering Egypt), 151 (data from Judges a nd l Kings): 165 (number of Israel­
ites). 
166-17 5: A dissertation on geograpl: ical impossibility of tl: e large number of 
Israelites in antiquity and of the number of cities Jos. 15-19. This is followed 
by the argument of economie impossibility 176-7. The pages 166-177 fore­
shadow Ibn-Kha ldün's exposition in the open ing of the Mugaddima . 178, 
179 (from desert to Kingdom), 184 (length of Moses' !ife). 

1 • 118 Rivers in Eden. 
20 128 Israel never reached the Eu ph rates- (on Gen 15, 18) 

136 Jacob has served Esau, despite Gen 25, 23 
152 f. on Gen 49,10: The cepter did depart from Jacob a nd, except for 
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The contents of many biblical stories a re so shocking, immoral 
and oarse tha t the revolted reader will reject the scriptures. 
The scriptures want us to believe that Abraham doubted God's 
word, Sarah lied to God, the daughters of the prophet Lot con­
ceived by t heir father, Isaac and Esau were cheated by J acob 
who in tu rn was cheated by Laban; Israel fou ght divine force; 
the chastity of the family !ife of the prophet J acob was vio lated 
by outsiders as weil as by his own children; the lineage of kings 
and prophets begins with incest and fornication; Moses doubted 
God's might. 21 

These stories are marked by crass ant hropomorphism, 22 

plura li ty in the concept of deity (shirk) , and characterizations 
of God and his prophets as weak, helpl ss.'J 

The scriptures of the J ews, th en, are mere forgeries, dis tor-

Zerubabel's days, was never regained . In 404 H. Samuel Nagrela pointed 
dur ing a d iscussion to the exilarchs in the East as Jewish rulers (wa-hiya 
qiyâda wa-mulk wa-riyâsa). "But I sa id thal was wrong inasmuch as the 
exi larch 's command would not be carried out with regard to anybody, Jew or 
non-Jew. I t is merely a title without substa nce ." The J ews were ruled after 
the ir return from ex ile not by the House of David but by Aa ronids. Ibn Hazm 
knows of the Agrippas of the Bouse of Herod (Asfn , Abenhazam II, 292 
misunderstood this reference) and refers to a ncient a uthors describing them 
as non-Jews (min ar-rüm).- 143 Cf. Goldziher, REJ, v . 8, 121 ff. 

" 129 on Gen 15,7-8, 130 f. on Gen 18 (Abraham ad dresses the th ree guests 
in singular; prostrated before men? ... or else, if he knew these were angels, 
wh y the food; meat and dairy dishes offered imu ltaneously). 
132 (Sarah) . 133 on Gen 18-19 (Lot and his daughters). 137 on Gen 27 
(Esau). 140 on Gen 29 (Laban; 141 the marriages of Jacob violate the law 
agai nst marryi ng two sisters). 142 on Gen 32 (Jacob I rae l. But if your 
angels eat and drink, they may fight too). 143 on Gen 34-35 (Jacob's family) 
145 IT. on Gen . 38 (Tamar- Judah; Solomon should spr ing from such lineage) 
181 ff . on Ex 32 (Aaron's ro le in the story of the golden calf); 185 on um 11 
(Why shou ld Moses have doubted that the Lord wou ld provide meat?) 

Such stories ma ke him shudder: 
133 taqsha'irr min samâ'ihâ.julüd a/-mu'minïn. Cf. 141, 155. 

" 117 Gen 1 26; 120 Gen 3 22; 121 Gen 6 1-4; 153 Ex 4 22 (The Christians 
ascr ibe one son to God; the J ews claim that they are ali God's sons); 159 f. 
Ex 15 1-3; 160 end, Ex 20 22-23; 161 Ex 24 9-11 ; 164 f. Ex 33; 205 Ps. 27, 
Ps. 82 .6, 199-201; 
208 Prov. 8 22-3 1; 209 Is. 66 8-9 (Worse than the hri tia n tenets concerning 
the Madonna a nd her child). 

' 3 154, 155 end. 



[7] Ar DALUSIAN AUTHORS ON THE J EWS OF GRANADA 275 

tions!4 The Muslim attitude toward the scriptures should be 
one of absolute rejection. The Muslim accepts only the Koran, 
and only from the Koran he knows of previous revelations, 
among t hem one called Torah and one called Gospel, but he finds 
that the Torah of the J ews at best presents a text that has been 
tampered with extensiv !y and has no validity . 

Sorne Muslims ignorantly reject this concept of forgery (tab-rîf) 
and believe in the transmission of the scriptures (tawatur). Y et 
even the Koran teaches that tab-rîf has taken place. This weak­
ness of accepting the opinions of the J ews (about their scriptures) 
may lead to fLu-ther acceptance of their claims and traditions. 
Can a Muslim use scriptural arguments ? Only a few passages 
have been left, since they escaped the attention of the Jews, 
no doubt by All ah's grace, so asto serve as evidenc against the 
J ews (IJ.ujja) !s Such are the few a'lâm, predictions of Muham­
med's advent!6 Th us , beginning with total rejection of scriptural 
texts, our author ends with accepting some evidence of the 
texts,- an old contradiction of Muslim authors!' 

Ibn I:Iazm is quick to point out cases supporting the theory of 
abrogation (naskh) by divine will of one revealed precept by 
another. He is quite a dialectician in this matter: Cod gives 
!ife, and takes it (and grants revival); a dynasty's power is trans-

24 144 mufta'ila, mttbaddala l58mu[larraf, muftara 180 musta'mala, mak4üba. 
25 203 f. , 211, 212. 

Muslims against tabrïf- 215. 
Remaining ou nd passages for Muslim use 212, 213, 215. 
104: We do not be lieve in any Torah or Gospel that does not con tain a warning 
of Mubammad's message. 

26 104, 111, 112 
ln Ps. 72.16 l'lll.l 1~ ·~·1 =they of the city - min al-Madïna- is a n evidence 
for Islam (20 7).- Such a' lâm occur in the IX. century works of Al i Tabari 
and Ibn Qutayba : Cf. Brockelmann in B eitr. z. Assyr. III 1898. 

2 ' A century before Ibn I:Iazm this problem wa discussed by Saadia [in 
Amiiniit, treatise 3] and Qirqisani (K. al-Anu:iir, ed. 1emoy II, N. Y., 1940, 
p. 292 sq .; 1. Friedlander in Zeùschr.f. Ass)•r., v. 26, 93-110). In compari on 
with earlier authors Ibn I:Iazm is neither consistent nor origi na l in his 
exposition. 

Goldziher's different impression ZDMG 32, pp. 363 ff. is based on comparison 
with later au thors, and is due to t he fact t hat at the time wh en he wrote (1878) 
earl ier polemics were. unknown. 



276 PERLMANN (8] 

ferred into the bands of humble subjects;_ converted enem1es 
become part and parce! of the religious communîty. Trans­
gression against the Sabbath would make forbidden violence 
against sinners oblîgatory. "Precepts a re commands to perform 
certain acts for a defini te period , and when the period is over the 
command may turn into its opposite. " 28 

The text of the LXX differs consîderably from the masoretic 
text . It appears from a detailed analysis of biblical history that 
anci nt Israel d id not know the Torah, did not observe and pre­
serve it, but rather did everything to make it extinct. Only the 
High Priest in J erusalem was in possession of a copy which he 
used 3 times a year. The Northern Kingdom was eut off from 
J erusalem altogether but even in the Kingdom of J udah matters 
were hardly any better than in the North; nor were the priests 
faithful. This clearly demonstrates (199: a(iwa'u mina-sh-shams) 
that there was no reliable transmission, and that consequently 
falsification was possible. Only Deut. 32.1-43 was a passage the 
Hebrews were enjoined to memorize. But it is an objectionable 
passage as it stands in the present text.'9 The oldest J ewish 
tradition goes back no further than the days of Hillel and 
Shammai, Simeon (the Just?) and Mar Akiba (II 83) . ot so the 
M uslim tradition : close to us, it can be traced back in deta il and 
verified by trustworthy witnesses [I 115 Il, 81] . In Islam tradi­
tion goes back to divine! y inspired evidence ; whilst the J ews 
cannot bring evidence from anybody in direct and immediate 
contact with a prophet (Il, 7 ff. ; II 84) . 

Who then produced the present text? Who was the forger? 
He must have been a liar, a contemptible character, either 
an ignorant ass or a conscious, purposeful , malicious, arch­
misleader; nay, he must have been a coarse atheist, scoffing 
and mocking at any belief or rel igious feeling, who viciously 

' 8 100 . . Ash-shara'i' innama hiya awamir fi waqt ma/:ldud bi-'amal maZt­
dûd. Fa-i4a kharaja rjalika-l-waqt 'ada dalika-l-amr manhïyan 'anhu. 
101 Case of bada' sudden change in divine will , "wbich is the stronges t abro­
gat ion": Moses ' intercession for Israel changes a divine decis ion. On bada' 
cf. s. v. in E nc. of Isl. (Goldziher) . 
102, 141, 163 f. 

'' 110, 185, 198, 199. The Deuteronomy passage 199-202. 
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mixed truth and falsehood to the detriment of future genera­
tions.l• 

The forger arase at a late date, in the days of the second com­
monwealth , in an age when there were no more prophets, and 
the sages were succeeding in implanting prayers and bookish 
study in the people.l' 

Ibn I;Iazm writes about this author-forger mostly without 
naming him. But in a few passages he names him definitely: 
Ezra, the Aaronid scribe who flourished sometime before the 
second destruction. l• From his memory he put together th e pieces 
of old tradition, filling up the lacunae. This took place about 
40 years after the 70-year captivity . Actually only under the 
Hasmoneans did the Torah spread and thus, 400 years aft r the 
destruction of t he ancient kingdom, a new religion (shar'i'ajad'ida) 

arase, the work of the sages (al;,bâr). 
The survey of the biblical writings outside the Pentateuch is 

brief, sketchy, and abounds in mistakes. H re one does not have 
the impression of study and real knovvledge of the text. Perhaps 
Ibn l;Iazm used a set of excerpts supplied to him ?lJ 

The stiJl shorter section on Talmudic materia l was of course 

J• 120 ka(jtjâb mujtarin 
179 " Vve have never beard of a more reprehensible character a nd more corrupl 
disposition- excep t those who follow him a nd believe hi m." 
Stupid or misleading - 159, cf. 156/ 7, 182 
162 : dalii.l, talbïs, ishkii.l , tadlïs 
The scoffer - 123 min 'amal zindïq jiihil au mustakhiif nwtalii.'ib bihim. 
Simila rly 128, 129, 134, 155, 162, 168, 171 end, 177, 184, 185. 
140 end : min taulïd zindïq mutalii.'ib bi-d-diyii.nii.t. 135: $ijii.t al-kilii.b . 
Mixing tru th and fa lsehood: 184 f. 

JI 113, 192, 193, 196, 199. 
Late origin of the Torah 209. 
vVhen a verse states that 'to this day' nobody has found the tomb of Moses, 
i t tes ti fies to the la te date of com position. 

J• 117, 198, 210 (Daniel was the last prophet.) Chronology: 197. For clas­
sical antecedents of this view of Ezra's role, cf. E. Stein, Alttestam. Bibel­
kritik i . d. spathellenist. Litt., Lwow 1935. 

JJ Mistakes: 204 Jas. 205 ff. Ps., 208Eccl., 217 Is. 
207 on The Song of Sangs: Kalii.m ahmaq la ya'qil wa-la yadrï ab-ad minlmm 
murii.dahu (The talk of a fool, and not one of t hem understands or knows its 
meaning). 
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based on such a set of excerpts.34 It assau lts aggadic material, 
cxposing its anthropomorphism. Biblical passag s appear here, 
evidently as a result of confusion of biblical and post-biblical 
material.35 The stories remind the author of old wives ' tales.l6 

On such absurdit ies, and on their a u thors, the J ews base their 
religion . These authors were as bad at computations as the bible­
forger. The Talmud was also compiled by atheists (mul/Jidün 
lii dïna lahum). They bribed Paul and sent him to mislead the 
earl y Chris tians by teaching them to beli ve in J esus' d ivinity .J7 
Now the Ch ristians must have been , in t he opinion of t he rabbis , 
eit her right or wrong; if they were right- why did t he rabbis 
wan t to mislead them? If they were wrong wh y did the 1·abbis 
want to deepen this error instead of putting matters straight? 
The Jews possibly wanted to corrupt Islam in t he same way by 
fomenting schism by the propaganda of 'Abdallah b. Saba'.J8 

Ibn I:Iazm works himself up to fever-heat over the legends 
about R. Ismael meeting t he Shekhina mourning t he destruction 
of the Temple. The J ews, " th at is the Rab bani tes amongst 
t hem ," glorify Metatron, the Little Lord (ar-rabb as-$aghïr), on 
the Day of Atonement.J9 

Th is last passage might make us th ink of a Karaite source. 
Ibn I:Iazm mentions Ananites in Toledo and Talavera (99): 
t hey accept only what the prophets enjoined , repudiating the 
rabbis and their inventions. But it might weil have been a 

34 T his was first edited and translated by Goldziher in Kobak 's Jeschzmm 
v . VIII, 1873. 

35 Bibl ical passages : 218 If. 
3
6 Old \~lives tal es : 218 al khuriifiit allatï yata(laddat bihii an-nisa' bi-l-layl 

ùja ghazalna. 
37 221 Shi'u r Qoma, Seder Nashim, Ta lmud. Pau l the seducer- cf. 

Krau s , Leben J esu 47, 85, 121 , 157; E. Fritsch, I sl. u . Christ. im Mittelalter, 
49- 52; G. Levi della Vida in RSO 13, pp. 327-331. 

3
8 Corrupting Isla m 222, cf . I. Friedlander, Ibn Saba, in Zeitschr. f. Assyr. 

V. 23 (1909). 
Ibn l;lazm does not mention the stories of Muhammad' Jewish companions 
(such as those treated by J. Mann in HUCA XII-XIII, M. Schwabe in Tarbiz 
II, Ba neth ib . III , J . Leveen in JQR NS, 16). 

39 R. Ismael 222. Metatron 223. ln Mas'üdi, Murüj II, 388 ff. th is material 
is c ited (a centu ry earlier). 
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Christian source that made use of some anti-Rabbanite mater­
. ial.4• Indeed, he may have used some such excerpts even in the 
section on t he Pentateuch, though there is no question as to 
his sound reading of that book, exceptional for a Muslim a uthor. 

Ibn I:Iazm, known for his vehemence, is b lunt in these pages . 
Dirty, vile, fi lthy, stinking are epithets he frequently hurls 
against the J ews.4' Everyone who knows them, he contends, 
recognizes that they are t he fi lthiest people, a villainous breed, 
false, mean and cowardly (202) . Ps. 103,15-16 ("his days are as 
grass, as a flower of the field") shows an atheist materialist con­
cept, he sa ys, "and indeed the religion of the J ews tends strongly 
towards t hat, for there is not in their Torah any mention of the 
next world, or of reward after death .... They combine mater­
ialism, plurality in deity, anthropomorphism, and every stupidity 
in the world." 

He judges not by chapter and verse only but by the qualities 
he ascribes to the J ewish people. 

J acob filched t he blessing assigned to Esau: "By God, it is 
the way of the J ews. Y ou will not find among them, with rare 
exceptions, but a treacherous villain (al-@habïj al-mu@hiidi', 138)" 

"They, both the ancient and the modern, are altogether the 
worst liars. Though 1 have encountered many of them, I have 
never seen among them a truth seeker, except two men only" 
(156).4' 

"They are the filthiest and vilest of peoples, their unbelief 
hon·id, their ignorance abominable" (154). Among minds, theirs 
are like the odor of garlic among odors (180) . 

\i\That a people, what a lineage ! Abraham marries his own 
sis ter. Isaac is a thief. Jacob married Leah in error. Reuben 
fornicates with his father's wife, J udah with his son's. (A slip: 

•• 223 and 224 t he months of the High Holidays are called September and 
October, which names would rather point to a Christian source. Christian 
writings against J ews produced in Spain are discussed by A. Lukyn Williams, 
Adversus Judaeos, Cambridge 1935, pp. 206 sq. Peter Alphonsi in XI century 
uti lizes mate rial si milar to that of Agobard of Lyons (ib. 348 ff .), two centuries 
ear lier. 

4' 127, 154, 156, 148, 222, 223. Like the Shiites, Ibn Bazm maintains that 
the infidel is ritua lly impure: v. Goldziher, Zahiriten, 61 ff. 
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Joshua and Rahab). Amram married his aunt, which is against 
the law, and Moses was born from this union. David commits 
th e crime against Uriah. Absalom defiles his fath er's wives.43 

Let th em persist in their vain hopes for a glorious future ; 
hopes that are the stock-in-t rade of fools (138). Sometimes 
t heir leaders perceive the trut h but will be stubborn against 
reason in blind fidelity to their ancestors (taqlïd al-asltif), and 
group feeling ('a$abïya), and the desire to perpetuate their 
worldly position (116: istidtimatan li -ri'tisa dunyawïya) .44 

Ibn l:lazm returned to this subject in the refutation of a 
pam phlet by Samuel ibn Nagdela t hat contained notes critical 
of the Koran . He had heard of t he pamphlet but was unable 
to obtain a copy. Instead he found a refu tation of it written by 
a Muslim , and having learned from it t he arguments of Samuel, 
he set out t o refute them with ali the knowledge and skill he 
could muster.4s 

The Refu tation consists of an introduction, eight chapters, 
epilogue and conclusion. Each of the eight chapters refutes 
an a rgument of Samuel's: t he latter is reproduced , followed by 
deprecatory remarks and a logical rejoinder. ln a counterblast, 

4' Cf. 131, 213. 
43 Cf. 135, 14 7 f. 
44 99 f. Some share t he view of the 'Isawïya that Jesus a nd Muhammad 

a lso we re prophets. "I often came across prominen t Jews that were close to 
th is v iew." F rom an ancient .\aronid's history Ibn I;Iazm concludes that prom­
inent ]e\\'s of the first century bad recognized the truth in the teachings of 
the Baptist and of Jesus. Asin Palacios (Abenhazam II , 45, 212 f., n . 87) 
concluded that Ibn I.Iazm had read Josephus. This is improbable. Ibn I~Jazm 
used a Yosippon text. Cf. ed. Gunzbourg-Kaha na col. 361. S. Krauss, 
Leben Jesu p. 238 f., 300 n. 6. The Christ passage occurs, e. g. in Ta'rïkh 
Yü.sïfiis al- Yahüdï, Beirut 1872, p. 211 f. 

In the passage on t he Ananites (p. 99) Asin Palacios (v. II p. 211, and n. 85) 
evidently misinterpreted the U"..JI_, u"' l ~l of the text. The Jews could 
not ca li t hem the followers of Anan "the exi larch" . Possibly , the Arabie con­
ceals a distor tion of O'l'01 O't•np (i.e. " the Ana nites whom the Jew ca li 
Ka ra ites a nd heretics"). Ib. n. 86: Ibn I;lazm does not identify the Rabba ni tes 
wit h the Essenes but refers to t hem as ~\Il , fo llowers of Kn)lotzm-ora} 
tradition. Cf. Mas'üdï, Tanbïh, 112 f. 

4S E. Garcia Gémez, Polemica religiosa entre I bn Ha:m e I b11 al-.\'agrila, in 
al-Andalus, v. IV (1936), 1-28. 
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the reader is also introduced to a weak spot in the bible, to show 
that it contains passages far more damning than the Koran 
passages to which Samuel has raised objections. The epilogue 
lists J ewish errors and sacrileges. 

Th us the pattern used in Fi:;al appears here in reverse: first 
comes the defense of the Koran, then follows the critique of a 
bible passage. Again we find theological material , or rather 
critique and counter-critique of passages of sacred texts of J ew 
and Muslim. 

The real difference between the two works (apart from size) 
is the specifie tone of the introduction and the conclusion of the 
pamphlet. Here Ibn I:Iazm attacks the J ews, especially Samuel, 
for t heir domination of the country, the state and its resources. 
But even more bitter, perhaps, is his feeling against the ruler or 
rulers who allowed matters to reach such a stage. Muslim kings, 
absorbed in worldly matters, neglect their faith; building casties, 
enjoying pleasures; greed makes them neglect even the defense 
of the believers against infidels. The J ews, devoid of power, 
use fraud, hypocrisy, false submissiveness to work their way 
into high society, and know how to conceal their hatred for 
the Prophet and his community. In his impudence Samuel even 
dared to write against the Koran. Of him one might say with 
Mutanabbi: 

"If nobly you act towards a noble man, you gain his fealty; 
But if nobly you act toward a villain, he will rebel. 
To greatness, generosity in place of the sword is as harmful 
As the use of the sword in the place of generosity ." 

"Oh , God, we complain to Thee for the rulers of our faith 
absorbed in wordly affairs neglect the observance of their religion ; 
absorbed in erecting casties - may they soon abandon these -
they do not cultivate their sacred faith which accompanies them 
in the !ife to come, in their a bode eternal; absorbed in piling up 
riches- sometimes with results fatal to their own lives, and 
helpful to their enemies- they are deflected from their faith 
and people which gave them strength in their earthly !ife, and 
can secure to them !ife eternal. Non-Muslims become arrogant, 
and infidels wag their tongues. If the powers temporal looked 
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int o th is matter they would be even more perturbed by it t han 
we are. For t hey will share with us whatever may befall the 
comm unity as a resu lt of angry zeal for the glorious religion in 
defense of the exalted faith. Moreover, t hey will be particularly 
a ffected by what this state of their corrupt policy and t rouble­
sorne leadership may resu lt in ... 

" . .. A man who was filled with hatred towards the Apostle ­
a man who is, in secret, a materialist, a free-thinker, a J ew- of 
that most contemptible of religions, the most v ile of faiths ... 
loosened his tangue ... and became conceited in his vile sou!, 
as a result of his wealth. His riches, his gold and his silver robbed 
him of his wretched senses; so he compiled a book in which he 
set out to demonstrate the alleged contradictions in t he Word of 
Gad, the Koran ... \i'Jhen 1 came to know of t he a ffair, of the 
work of t hat accursed creature, 1 did not cease search ing for that 
fi lth y book, so that, with the gift bestowed upon me by Allah, 
1 might be of service by helping H is faith with words and 
insight, and in defending His community with eloquence and 
knowledge. 1 was fortunate, and obtained a manuscript con­
taining a refutation written by a M uslim . So 1 copied out the 
passages the polemist had reproduced from t he work of that 
ignom inious ignoramus. 1 proceeded at once, wit h God's help, 
to refute his evil thoughts. By God, his a rgumentation proves 
how poor is his knowledge, how narrow his minci, about which 
1 a lready knew something. For 1 usecl to know him when he 
was nakecl, except for charlatanry , sere ne, except for anxiety, 
vo id except of lies . "4sa 

.,. Fa-innana nadrïhi 'ariyan ilia mina-l-makhraqa, salïman illa mina-1-karb , 
$1jran ilia mina-l-btthl. The editor t ranslates: desnudo, excepto de de lirios 
desprovisto de todo, salvo de tristeza, vado, a no ser de me ntiras. For makhraqa 
cf. Dozy I, 366. 
Samuel, of course, was weil aware of enmity a nd in t rigues agai nst him, of 
t he te ndency to make a li the J ews of the kingdom responsible for his deeds, 
a nd of t he issue made of his career even in the fo reign policy of the state he 
served . Cf. t he well-known !ines: ;,~woo1 , ;,r cv ·~v 1r c v? ;,~yo ;,•nn T~ :1 10~ 1 
' :l )llnOI :1? n? w1 ••. ~ l:J1 Nl:J l!!>N 1n:Jl:J l'll:lm~ wp:J l:J~ ·m~ N~1 ... ?01 11!!>N 

. :"'l1~l mm lln:J m '11:"1' W!ll1 - ~pw01 1'~1 c1~w J' N1 ?011:J)I - lnl::J lnl'n~ ~ ~1ow 
1non~ll '~JI C':l~ l:l:"' '::J :"1)/l- ,)'N CN1 ,Oil!!>!l 1'':> )1 n 1 .O' l'lll1 C'llO 1110'1 1< 1 ~ n':>i!l 

[l?'N1 125 ' 'l1l:J ;n-r 'li .]li!li!l ,, ':cm .JN1'l] ... Oll'i!IP l lillp. 
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Towards the end there is another stab at the ruler. 
"It is my finn hope that God will treat those who befriend 

the J ews and take them into their confidence as He treated the 
Jews themselves . .... (Koran injunctions against J ews and 
Christians) For whosoever amongst Muslim princes has listened 
to ali this and still continues to befriend the J ews, holding in ter­
course with them, weil deserves to be overtaken by the same 
humiliation and to suffer in this world the same griefs which God 
has meted out to the J ews, apart from their chastisement in the 
next world. Whosoever acts in this manner will be recompensed 
by suffering a long with the J ews themselves, according to 
God's warning in their Torah, in the Fifth Book (Deuter­
onomy XXVIII.15-58, quoted in full ) . . . . On their own 
evidence, this is God's message, and the chastisement H e has 
apportioned them ... Then let any prince upon whom God has 
bestowed some of His bounty take heed ... Let him get away 
from this filthy, stinking, dirty crew beset with God's anger and 
malediction, with humiliation and wretchedness, misfortune, 
filth and dirt, as no other people has ever been. Let him know 
that the garments in which God has enwrapped them are more 
obnoxious than war, and more contagious than elephantiasis. 
May God keep us from rebelling against Him and His decision, 
from honouring those whom He has humiliated, by raising up 
th ose whom He has cast clown .... " 

The arguments of the J ew are futile, his reasoning poor. And 
his is the leader ('amïd) of the J ews, their great man, their 
scholar. If he at !east knew Arabie! He asks why the Koran 
ascribes healing power to honey (16.71) since those who a re 
fevered, or whose bile is inflamed are made worse by honey. 
Does God say th at all diseases are cu red by ho ney? Not at ail. 
The text sa ys very clearly: some people. Such a statement is 
true. He mig'ht have remembered that a biblical prophet 
(II. Kings XX. 7) performed cures with honey; and in that 
hodge-podge (ikhtila?) which the J ews cali the Torah, the highest 
praise given to Palestine is that it flows with milk and honey. 

The epilogue lists biblical (and a few talmudic) passages, 
illustrative of anthropomorphism, contradictions, the coarseness 
and stupidity of the J ewish scriptures. The J ews were promised 
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a land of their own but find themselves und~r Muslim yoke. 
Their exilarchs are bastards, and so were their kings and Moses, 
ail begotten in unions unlawful under their own law. A short 
review explains how the Torah was compiled by Ezra. 

The theological scriptural section is thus sandwiched between 
attacks on Granada's ruler and his J ewish minister. The ru! er 
is threatened with the people's discontent and Allah's wrath, 
while Samuel is denounced as a man blinded by wealth, arro­
gant, devoid of "the slightest knowledge of human nature, 
with no understanding of the resources of the Arabie language. "4sb 

The poetical counterpart of the publicist's motifs in lbn­
l:Iazm's Refutation can be found in the poem by Abu Isbaq 
ai -E ibïrï directed against Joseph b. Samuel.46 It also threatens 
the ruler with popular discontent for employing a J ew in high 
office, and decries J ewish domination of the country. Severa! 
sources ascribe to the poem a role almost decisive in bringing 
about the outbreak of 1066 which put an end to the forty years 
of administration of Samuel and Jose ph, and in which Joseph 
was killed among three thousand other J ewish victims. Y et 
recently discovered memoirs of t he King of Granada who 

<sb The Hebrew a nLi-Isla mic treatise asc ribed to Ibn Adre t seems Lo draw 
on Ibn }:Iazm when quoting the Muslim view. (Cf. M . Schreiner, in ZDMG 48 
(1 894) pp. 39-42 ; M. Zucker, o\> o·~m i111 i1 'i1 J' :lill O"i11i1 O'i11:lli1 m 1 \>1I1:J O'"l l"l:J 

31-48 'li .n nn ,nJ'l .~pJ• op 1l:J:J\> \>:Jl' i'l -,;:~ o . 
•6 The poem was fi rst published by R. Dozy, in Recherches sur l'histoire et 

la li ttérature de l'E spagne pendant le mo·yen age, v. I (in the 3d ed . 1881 pp. 
282-294, and app. LXI- LXVIII). The translation appea rs a lso in Dozy's 
Histoire des Musulmans d'Espagne, 2ed . . . . . parE. Levi P rovenç.o'll III 71 f. 
(Leyde 1932) . T he text is available also in L isân acl -Dïn Ibn a l-Kha tîb's 
K. A 'mal al-A 'lam, ed . E . Levi-Provença l, Rabat 1934, pp. 265-7. Em . 
Garcia G6mez published the diwan of E lbiri : Un alfaqui espaiïol Abu I shaq 
de Elvira, Madrid-Granada, 1944. Here the poem wi ll be fou nd under lo. 25 
pp. 151-3 (with notes on pp. 149 f. and on pp. 38-40 in the introduction where 
the background of the poem is d iscusscd . It is now reprinted in Selections 
from Hispano-A rabic Poetry, cd . by A. R. Nykl, Beirut 1949, pp . 141-143. 
(Cf. H. Pérès, La poesie andalouse en arabe classi que au X I siecle p. 1937, 
pp . 270 ff .) Nykl, Hisp.-Arabic P oetry, pp. 197-200. 
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ruled in 1077-1090 after Badïs, the master of the Nagids, give 
an authoritative picture of polit ical relations and in t rigue in 
Granada, without ment ioning E lbïrï or his poem. 47 The poem 
was probably used in instigation, b ut was only a cont rib utory 
factor in undermining J oseph's posit ion and in whipping emotions 
against the Jews into a frenzy.48 

The poem contains 47 !ines (meter : mutaqarib), is marked by 
concreteness of images, virulence, and forceful simplicity of 
expression, weil fit t o impress t he Berb r soldiery which could 
not be expected to apprecia te t he usual elaborate poet ic idiom. 

A sincere friend of the $ inhaja Berbers, the poet offers them 
advice. Here, t oo, fro m t he very outs t, responsibility for the 
evil of J ewish domination is placed square! y on the ruler. 

Y our lord has sadly erred 
And his foes are rejoicing 
H e selected an infidel to be his K a tib 
Who, if your lord wished, could have been a believer . .. 
1 t was not even of their own (the J ews') making 
For from our midst a rises the accomplice.49 

The king is a lso addressed direct! y ; how could he, shrewd man 
th a t he is, overlook the evil while ail over the land people deplore 
the rise to power of the bastard upstarts. T his makes t he prince 
unpopular . Appoint ing t he J ew is also against t he word of All ah . 
There is an undertone of intimidation and th reat: 

The eart h trembles from their (the J ews') immorality 
And is almost heaving under us ali. 

Noble and glorious ruler , he is urged t o act, and is reminded : 

47 E . Lévi-Provença l, "Les 'mémoires' de 'Abd llah, dernier roi Zi ride de 
Grenade", in al-A ndalus III (1935), pp. 232- 344, IV (1936- 9), 29- 145, and 
VI (1941) 1-63 . 

48 Garda G6mez, Un a lfaqui, p . 30 : 
"Pero es mas proba ble que la invectiva a ntijudaica de l poeta de E lvi ra no 

fuese mas qu e uno de tan tos motivos concu rrente en la prod ucci6n de la 
ca tastrofe ; el mas brillante, si se quiere, desde el punto de vista de la in­
st igaci6n y la propaganda." 

49 W alakinna minna yaqümu-l-mu'ïn. 
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Y ou are responsible for what they are doing.s• A plan of action 
is drafted, again both for the p op le a nd the prince. T he J ews 
must be swept back into their proper place. 

Bring t hem clown to t heir place 
Return t hem to t he most a bj ect station. 
T hey used to roam around us in their tatters 
Covered wit h contempt, humiliation, a nd scornY 
They used to rummage amongst the dungheaps for 

a bit of fi lty rag 
To serve as a shroud for a man to be buried inY 

In t hose good old days, the !ow-race (hijna) infide!s were not 
accepted in society. An end m ust be putto the present sit uation 
wh en 

Many a pious M us!im is in awe of t he v ilest infide! ape. 

The poet who knew that the Jews ('dogs' ) were held in contempt 
everywhere was overwhelmed by the sit ua tion he found in 
Gra nada. H e turns away from the prince . H e addresses t he 
mob comparing their lot with t h at of t he J ews. 

T hey d ivided up Granada, capital and provinces 
And everywhere t here is one of t hose accursed 
T hey seize Granada's revenues 
Biting in to a nd crunching them. 
They dress in exquisite garments 
Whilst you the basest wear. 

Let the people hear what the prince, specifical!y, is urged to 
do. H e should remember that t he J ewish minister has become 
as rich as the prince himself, and 

T herefore, haste to slaught er him as sacrifice 
And offer him, fat ram t hat he is. 

s• Fa-anla rahïnun bima ynf'a lün. 
s• W aradduhum asfala-s-siifilïn Fa -{iiju lada ynii bi-a khriijihùn, 'Alayhim 

sighiirzm wa-!julhm wa-haun. 
s> This li ne occurs only in the diwan: wa-qammû.-l-maziibila 'an "&ltirqatin 

mulawwanatin li-di!iiri-d-dajïni. Why "a colour d rag" ? For a badge-
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The family should not be spared eit her: They ail have treasures 
concealed . These should be confiscated, the prince being more 
en ti tled than t he J ews to a ll this wealth. 

Do not consider that killing them is treachery 
Nay, it would be t reachery to leave them scoffing. 

The J ews have broken the covenant (i. e. overstepped their 
station) a nd comp unction would be out of place. 53 

T hey are in charge of your secrets 
But how can t he faithless be t rusted . 

Muslims a re poorly fed white the infidels gather at sumptuous 
feasts. T hey sla ughter animais in the town's market places 
and the M uslims eat what remains. 54 Above a li rises the evîl 
image of the J ewish courtier. 

T hat ape of theirs had his home paved with marb le 
And made t he purest of springs flow th ither. 
Our affairs are his charge 
And we have to wait at h is gatess 
While he ridicules us and our religion . 

Proudly the J ews ride about the city ; their prayers rise louder 
t han t hose of the Muslims. 

One of the texts preserving the poem mentions that in his 
insolence the courtier was emboldened to mock at certain Koran 
passages a nd to express openly what is called his atheism il!J,ad 
(probably some ironie remarks about matters Islamic).s6 

E lbïrï lived to see the end of " J ewish domination." Ibn l:fazm 
died two years earlier . 

E lbïrï used the epithet 'ape' (qird) profusely when referrîng 

di!iir? The above translation is bascd on reading mulawwa!atin - soiled, 
fil th y. 

sJ Reference to "Umar's covenant". 
5<atràf. Dozy: itrïf=t_refa, i.e. wl"at tre Jews tl: row away "to the dog". 

Cf. teinschneider, Pol . Lit. 152 f., 332 f. 
55 Wa,,ârat ltawii'ijunâ 'indahu wa-nalmu 'alâ bâbihi qâ'imûn. 
56 Dozy, Rech. LXVIII , 289. 
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to J ws. Such indeed was t he parlance. 'Swinc' described Chris­
t ia ns , but sometimes J cws too.s6a • 

To t he contemporary royal memorialist, J oseph b. Samuel 
is invariably 'the pig' (khinzîr). The prince believed t hat 
his father had been poisoned by Joseph whb th rough his agents 
knew of every move in t he royal household. 57 J oseph was master 
over all.s8 " My grandfather aged then considerably .. . and 
1 ft the affairs of state to the J ew, as his deputy, and the J ew 
was ab le to command and forbid at will" . Th cre were intrigues 
against J oseph , a nd t he king was told: "He devours your wealth, 
has become master over most of your possessions, and erected 
a palace better t han yours. By God, remove him and gain the 
sympat hies of the Muslims by getting rid of him. "s• Apparently, 
there was an attempt to ris against Joseph wh en ru mor spread 

56a Cf. Pérè 240. This nomenclature is based on Kora n passages : 26 1, 566 , 

7, ••. 
57 Memoires (c f. :>lote 47) 265 / 283. Cf. Ibn Khatib , 1 ba ta 1/2 73 (Ca iro 

1901) : "One a lmost could not br athe without J oseph knowing thereof." 
Ibn 'Jçjàri, al-Bayiin al-Mugrib v . III (Paris, 1930) p . 265. 

58 266/ 285 (al o Andalus vol. 6, p. 15) tabarmaka-l-yalzüd'i. Ibn-Daud 
mentions tha t Joseph, born inlo power, was una ble lo remain modest. See 
Note 64a. 
1 t is rema rkable th at in the memoirs Samuel figures as the venerable Abü 
Ibrah im ash- haykh (Andalus v. 6), and only Joseph cornes in for rough 
Lreatment. In a n illuminat ing passage Samue l's appoi ntment is explained 
(ib., 11 f. tr . p. 30): 

There 11·as in th~ Jew o much shrewdnes and ski ll in ha ndling people tha t 
was weil su ited Lo the Lime of amuel a nd Badis a nd to the people who were 
intriguing against them. Badis therefore used a muel out of d istrust fo r 
(istïbashan) others, a nd because he saw the ill-will of his own ki th a nd kin; 
further because Samuel was a Jew, a çjimmi, not aspiring to any power. Nor 
was a muel a Spaniard who might have become dangerous in a cri si hy joining 
ha nc! with a pri nce of another race (or: line). Bad is needed monies wilh which 
to woo his ki th and kin a nd to secure power (tht> eclilor trans la tes wayu.[Lii.wilu 
bihii amra-l-mulki: et de régler cer taines affai res) . Badis could nol do withou t 
one li ke Samuel who would collect for him sums with which Lo carry out his 
pla ns ((yajma'u lahtt mi11a-l-amwiil ma yu.driku ma'alzii-l-iimiil), without 
imposition, right or wrong, on any Musl i rn ; a nd because th e people of the city 
(Granada) a nd the treasury officiais were most ly Jews, a nd a mue l wou lcl 
collect the monies from them and give t hem to Badis. 

59 269/ 292 . 
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that he had bad the crown prince poisoned. Feelings ran high 
and his !ife was in danger "This was the foreboding of his de­
struction".60 Aware of the intrigue against him, Joseph allegedly 
said: 

"Our scoffing a t the people has been for the sake of the sultan's 
glory. We have believed ourselves safe from them under his 
protection. Yet now there is no more hope: no su ltan to grant 
us safety, while a vile rival is plotting against us a t t he court and 
the popu lace seeks our destruction. And we are few and weak 
upon the earth" 6' 

Rumor had it that Joseph was plotting with a neighboring 
ruler in the hope of establishing a J ewish principality. "He 
betrayed us". A drunkard 's shouting in this strain mobi lized 
the mob , resentful of the unprecedented elevation of J ews in 
office.6' 

There were a lso laudatory poems honoring the Nagids. In 
rhymed prose a Muslim says " 1 profess the religion of the Sab­
bath openly when 1 am with you, a nd in secret when I a m with my 
own people". This seems to be an exception al case. 63 For th at 
matter the Muslim sources recognize the high attainments of 
the Nagids, mention J oseph's wid e intellect ua l interests, his 
excellent Islamic library, etc. Still the main point remains: the 
Nagids, infidels, ruled over Muslims. Joseph "did not know the 
humbleness of the tjimmï or the filth of J ewishness".6' 

It seems that the feeling pervading ali the utt rances of the 
Muslim authors was one of resentment at the sight of t mporary 
suspension of tjull, humiliation, through the rise of the J ewish 
courtiers.6'a lt is also instructive that J ewish authors felt most 

6• 266/ 285. 
61 269/ 292 . 
6• Ibata, p. 266 and al-Bayan: wa-çjalika anna hti.çjii-l-la'ïn talaba an yuqïma 

li-l-yahiid daula (This accursed one sought to establish a government for the 
Jews.) The undesirable recent elevation of the Jews- Memoirs 273/300 
Betrayal 267/287. 

6J Ib. 269 f. Strangely Pérès speaks of a real conversion to ] udaism. 
64 Ibn Iç!arï, al-Ba3•ti.n al-Mttghrib III, p. 264. 
6•• Maqqarï, Analectes, II 351. The tender quality (riqqa) of a poet's (Ibn 

Sahl) vere is explained ÙlU s : there were combined in him the humility of the 
lover and the humiliation of the J ew (ijtama'a fïhi gulliini., (julltt-l-'islzqi 
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bitter on this point. ln the 12th century Yehuda HaLevi wrote 
in defense of the dïn <f,alïl, the hum bled faith; Abraha m b. Da ud 
writes on the exalted faith (opposite of humbled). 6s Ma imonides 
writes :66 "And you, my brethren, know that on account of our 
ma ny sins, God hurled us amidst this nation of hostile Ishmael . 

ev er has a nation arisen more inj urious to us th an this people; 
no nation has ever been so intent on humi liating a nd degrading 
us, a nd on hating us. That is why when David, King of Israel, 
wa shown in a n inspired v ision ali the t ri bula tions which were 
to overwhelm Israel, he did not cry out, or ask for help for our 
people, until he saw what we were to su ffer in t he Kingdom of 
Ishmael; and then he exclaimed (Psalm CXX 5) 'Woe is me that 
I ojourn in Mesech, that 1 dwell in t he tents of Kedar !' . .. 
Da niel a lso described our humiliation solely under Ishmael ­
may God crush him soon! (Dani el VII I. ) . . . Vve have to bear 
the humiliations they impose upon us, and their calumnies which 
are beyond human endurance. As the prophct ays (Psalm 
XXXVIII , 14): 'But I am as a deaf man, I hear not; and I am 
as a dumb man, that openeth not his mouth '" .. . 

wa-if,ullu-1-yahüdïyati). For the poet, Ibn a hl (13th ce ntury), cf. 1yk l 
Poetry, p. 344, where !juil i lranslatcd submissiveness. 

65 Cf. Bacher, Der arab. Tite/ d. religionsphil. Werkes A br. b. Dauds, in ZDllfC 
42. 

66 Epistle to Yemen, ms. B. M., f. 12-!a; Hebrew ed. Holub, p. -!9. 


